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The second observation made by Rangan is a critique of certain limitations
of this “new paradigm” based on Sandercock’s (and Friedmann’s 1987)
conception of the “modern state”. Rangan critique here is double. On the
one hand, to Friedmann’s (1987) and Sandercok’s conceptualization of the
State as a negative force of urban planning. And secondly, to their lack of
distinction between the State in the First and the Third World. Rangan
advances here an important critique to radical planning that introduces the
frictions, let’s say, between the postmodern and the postcolonial in history
and social arganization. Rangan makes visible, in other words, the colonial
difference in radical planning, Here objections come from the fact that in
her view “understanding culturally-diverse outcomes” cannot be limited
to metropolitan centers of the First World. Postcolonial subjects -
according to Rangan — “offer new ways of understanding culturally-diverse
outcomes of state-led planning and social action in societies once ruled by
European nations” (Rangan, this issue, p. 53). In this regard, one could
add that the problems Bolivia has, and that have been discussed and acted
upon during the presidency of Gonzilo Sinchez de Lozada and Victor
Hugo Cardenas (1992-1996) (Republica de Bolivia, 1997). “Multicul-
turalism” in Bolivia, a country with almost sixty percent of the population
being from Quechua and Aymara descent, is not related to massive
migrations. On the contrary, its roots can be found in the colonial horizon
of modernity since the sixteenth and the internal colonialism of State
builders since the beginning of the nineteenth century (Rivera-Cusicanqui,
1992).

Rangan offers an alternative to the views of radical planning advanced by
Friedmann (1987) and Sandercock (1998), as she looks, instead, at a state-
planned agrarian reform. With this example, Rangan opens up radical
planning to a dialogue with the State and, on the other, introduces
variables from local histories with dense colonial legacies. Rangan is
particularly interested in the dialogue between social movements and the
State in India and in “particular discursive strategies and practices that
used and reshaped notions of democracy, citizenship, and development”
(Rangan, this issue, p. 55). Key in Rangan’s argument is the concept of
translation, to which I come back below. The issue she is looking at is not
only discursive translation from one language to the other. It is much more
than that as it embraces translation between cosmologies. For instance the
translations of (modern) European cosmology into (traditional) Indian
cosmologies or, of Indian epistemology into European ones. She is
thinking, in other words, in “translated concepts of democracy,
development, and legitimized forms of political practices” and of

“understanding and translation of ‘radical’ planning and social actio
culturally-diverse and culturally-diversifying contexts in the wo
(Rangan, this issue, p. 55). To follow up on Rangan’s argument :
eventually, to its implementation, across deep differences generate«
colonialism, macro-narratives from the perspective of coloniality woul

necessary.

2. On macro-narratives from the perspective of coloniality

There is an intellectually honest and moving moment in Sanderc
book Towards Cosmopolis (1998). It is narrated at the beginning of ch:
4 when she tells the story of a class she taught at UCLA, a few weeks
Los Angeles riots, in which she showed the video “Race Matters”, ¢
program conducted by Phil Donahue. A tense and silenced mot
followed, when the class regrouped after a coffee break. An Af
American women broke up the silence and said that “the Afr
American students were appalled and offended by the program
deeply disappointed in me for showing it; that it was a racist program
perpetuated the idea that Blacks were ‘the problem’, when in fact
racism that was a problem...”. After narrating that tense mon
Sandercock describes her own reacticn. “I was stunned”, she said, “.
speechless, as was the rest of the class™ (1998, p. 108). And she contin

Looking back, I was not only naive in my expectations of the kind of disc
that might ensue from seeing such a program. I was also blind; that is, I was v
to see that there were different ways of “reading” the program. While I
dismiss the moderator’s behavior as dumb, African Americans were d
offended. While I thought that the program had great merit in ter:
inclusionary politics, giving voice to communities of color, my students saw
that it was being run by a white man. And while I experienced the presentati
the three African Americans as constructive contributions to an understand
what could be done in their communities, my students saw this as a
misrepresentatcns of the ‘real issue’, white racism (1998, p. 108). .
In what follows I would argue, first, that the real issue, of which racis.
symptom, is the persistence of coloniality of power and the co.
difference. I would then enter into the dialogue between Rangan
brings a case from India) and Sandercock (who reflects mainly i
North Atlantic and the British Commonwealth), from a Latin Ame
perspective. By which I mean from a modern/colonial horizon dif
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(Mignolo, 1998, 2000). This logic embodies the epistemic power of the
slave who knows and enacts, simultaneously, the logic of the slave and the
logic of the master while the master is limited to its own, provincial and
territorial logic.

Important consequences could be derived from this argument to enter in
dialogue with Standercok’s and Rangan’s concerns: histery, theory and the
ethics of inclusion on the one hand, and the politics translation and
participation on the other. Let’s take one issue at the time.,

2.1. “New histories” that will include what has been excluded are, of
course, necessary as Sandercock’s rightly insists (1998a, 1998b), but they
are not enough. “New histories” from the perspective of modernity will
continue to pile up, will indeed include part of what has been up to that
point excluded, but will contribute to reproduce the logic of history and
the colonial difference (Mignolo, 2000b). Rethinking history from the
perspective of modernity changes the content but not the terms of the
conversation. In order to change the terms of the conversation, histories
from the perspective of coloniality are needed. Such histories would not
be “new”. in the progressive and linear sense of time (where the “new”
replaces the “old” and we need new histories as we need new cars to
replace the old ones), but “emergent” (like “emergent markets”). It is
important to underline that histories from the perspective of coloniality
has to co-exist, across the colonial difference, with histories from the
perspective of modernity. Rather than histories, I would prefer to insist on
the need of macro-history that shall simultaneously be theories, critical
theories grounded in the historical horrors and memories of the colonial
horizon of modernity. Such macro-histories would be necessary to
legitimize ethical and political claims from subaltern positions. Thinking
from the colonial difference is basically thinking from subaltern positions.
Without such macro-narratives/theories from the perspective of
coloniality, subaltern claims would always be absorbed by existing macro-
narratives (e.g., Christianity, Western Civilization, International
Proletarian Revolution, Modernity and Development). The lack of macro-
narratives (theories) from the perspective of coloniality is precisely the
reason why subalterns cannot speak; there is no theoretical frames to
prevent and contest that subaltern statements be absorbed, twisted and
interpreted from the perspective of modernity. For Kant, for instance,
“The Negroes of Africa have by nature no feeling that rises above the
trifling. Mr. Hume challenges anyone who cite a single example in which a
Negro has shown talents, and asserts that among the hundreds of

thousands of blacks who are transported &mmg&mﬁm from ﬁr.m,.? count
although many of them have even been moﬁ.waa‘ still not a single one
ever found who presented anything great in art or science or any o
praiseworthy quality, even though among the gwr:nm. some nosﬁbcm:.w
aloft from the lowest rabble, and though superior gifts earn respect ir
world” (Kant [1764], 1960, p. 111). ‘ | .
The possibility of thinking macro-narratives from the per mwonﬁw\
coloniality (of which I will give more GEBE@M wawoi began to ch:
the ways issues like “new” historiography, “listening” to the mc_u&mm_:m.
liberal project of “inclusion” have vma.n cast and m@.ﬁﬁmot&. am
projects are necessary but, at the same time, have the limits of reprodu
existing macro-narrative (albeit enlarging them) and, by the same to
reproducing the colonial difference. N
“New” and more inclusive histories are necessary but not mc_mﬁmbﬁ.
me develop this statement with the r.m:o of Uc.mm&w distinction betv
“Discourse Ethic” and “Ethics of Liberation”. .HT@ mc,m&man
difference between Discourse Ethics and Liberation Ethics, Dt
stresses, is the starting point (Dussel, 1998, p. 414). What does he mea
that? Discourse Ethics “starts” from an ideal model .Om communit
communication in which all participants are :Ummm.:& é.:r &o same I
and sharing similar social conditions. Ethic of Liberation, Emwom&. s
from the marginalized from communication, those .évo are being spe
but do not have the right themselves to speak in wwn communit
communication. Ethics of Liberation locates itself in %o‘axnm@a
situation of the excluded. More specifically, Dussel ::mwnrzmm that
starting points of Ethics of Liberation are “the .B:_Svrw <m<MJ~
asymmetric processes of domination mrwﬁ are being exercised u
women, races, oppressed popular and waanmgwcm cultures, pedago
processes that reproduce oppression, a majority of mﬁmﬂm.m all over
world in no-right situations, the periphery or the wa.v noHoH.d& areas o
world that are still at disadvantage and under military .So_nsoo. m
from the U.S., the ‘dirty wars’ in Argentina, Brazil, ﬁrbﬂ Qo.wnoc
revolutions as the one orchestrated against Nicaragua in 1979 A.U.
1998, p. 415; a similar point has been made by the Portuguese sociol
Boaventura de Souza Santos, 1995, pp. 27-55). mem& accepts
principle of “inclusion” proposed by Ummoocmmm Ethics as a nece:
process of reform, but suggests that, simultaneously, ﬁr.n princip.
“participation of the excluded” as a process of memm.oamzo: be %.o
out and implemented. That is the task he m:ﬁvcﬁmm to mﬁ.r:
Liberation. A simplified version although pedagogically clear, will
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to my argument to avoid accusations that I am idealizing Ribogerta
Menchd. I went into these details to show that I am aware of them and
that, in spite of everything, I am glad that Rigoberta Menchi exists, tell
stories as the one she told, and says the things that she says. The fact that
there are indigenous people who are critical should not diminished
Mencht’s contributions to social transformation while, simultaneously,
reinforcing the idea that what Mencht does is only of interest to
indigenous population and not to all, Indians and non-Indians. The
implications of Dussel’s ‘starting point’ are related to this issue, the
colonial epistemic difference. What Kant or Habermas said is assumed to
be valid for all, not just for Germans. What Menchg or the Zapatistas
propose is supposed to be relevant for Indigenous people only! It is
frankly OK if not all the indigenous people in Guatemala support Menchi
or the Zapatistas. What is important is that they have support from non-
Indigenous people as well as Kant and Habermas are supported and
followed by people who are not German. Both, Menchu and the
Zapatistas are introducing a critical consciousness, establishing the non-
place of theory and mapping a macro-narrative from the perspective of
coloniality grounded in the “500 years” seen from the other side of the
“modern world-system”. What they have to say about justice, democracy
and human rights is no less relevant to what Habermas or Rawls have to
say. That is, again, the meaning of Dussel’s “starting point”.
But now, what is the relevance of this excursus for my argument? [ was
addressing the larger picture in which Discourse Ethics and Radical
Planning claim for “inclusion” of the excluded or, as Sandercock would
say, “raaking the invisible visible” (Sandercock, 1998a, 1998b). My
argument was that the politics and ethics of inclusion, although necessary,
are ethics and politics of “reform”. Ethics of Liberation proposes
“partic.pation”, rather than “inclusion”, of the excluded, While the concept
of “inclusion” presupposes the pre-existence of a domain in condition to
include the excluded (e.g, like immigrants and alliens crossing borders), the
concept of “participation” underlines the task, rather than a pre-existing
space. Such task has to be accomplished by “participants” holding different
conceptualizations of common “connectors” such as democracy, human
rights and justice. If Rigoberta Menchu is offering a theoretical perspective
in its own right, that can not be subsumed under Kant or Marx, then what
is the role of the planner or the intellectual that have been extending Kant
or Marx in “support” and “defense” of people like Rigoberta Menchi?
And of the people and situations that motivate Menchi political struggle
and theoretical articulation?

I would like to go back to the place T left off - mm.bmnnnwnww S»Qmﬁu
rience, in L.A., after showing the video w.m_um Zmﬁ.
Sandercock proposed, after the story and her own Rmansn.mwm o:nH
instead of concentrating on the difference that ,mvmoQ Ew nmm M mn
shall be devoted to an understanding of the theory that diife

makes”. And she continues:

her expe

“Difference” raust become a nwmmo@ of Ms&u\mm: gﬁﬂmﬂ%ﬁmmnﬁmww

lass and gender have already begun to be acknow ch. Dif
Mrnm% m:mmoan the politics of planning. If the purpose of EN\MHNW M@MM,
contribute to good practice, then the matter of &&N\mmwm SNM form dis
within planning theory. If we want to acoieve social Justice an RMMR&.Qm "
diversity in multicultural cities, then we need to &mcx.ﬁm.m WS. ctive PO
difference. And if we want to foster a more democratic, uclusionary p

planning, then we need to start listening to the voices of difference (1998a, 1

That is, one should be able to “listen” to the &.mmnm:nm (like Rig
Menchd, the Zapatistas or other anonymous ,.\oHonmv the same w
“listens” to Emmanuel Kant or Marx; to w:w:.a m.ocHMraw or
Harvey, etc. The theory that mﬁmnﬁwom B&.nam is mmmanﬁ._mmmﬁ 1€ soN
of theory as Chicana feminist wo:“._w m»Eme.mcz.zmvw.&%cﬁm M .
looking at prefaces, prologues, Bm_:m.amﬁoﬁ poetry in which gen
and sexuality are theorized among O?nmbwm AmﬁF Nmoov. )
The concept of “inclusion” and that of rmeEDm W&%:mw.ﬁo Hm
paradigm. You have to “listen” in order to Sﬂc&w , c.M .aﬁnw:.
inclusion presuppose that the place from /Mrano rm.ﬁwsﬁm wm_ HSn ch
enacted is beyond doubt. “Respect” and recognition” ( .wwr or, 1S
25.74) are necessary but not sufficient. ..Humwﬁo%»con (at the sart
from above and from below) may be ﬁvm final goal of osu.m mno_,
genuinely fights for justice, rEde ﬁmgm m.b& an overall MH
society, including urban planning. T he &mw o.m ww.aewmwmn H5 :
new dimension beyond the limits of :.mﬁ.as:_m , :Wn usio
“recognition”. It demands a space of negotiation rather than an
place, with doors, that the included /w:: rm.iw to mwommw m«om
gatekeepers are full of good will. Both “participation K_B .H_.M
would have to co-exist; they do not mm&.ﬁ@m nwnr. owumhm b
movements Rangan describes, that are &».:Ebm to be included in
of modernization and development, are S%n.m important (Rang
issue, and 1996, pp. 205-226). However, ﬁra. project QMEOM
exhaust the alternatives for social transformation nor to be M_m
model to be exported around the world (my concluding remar.
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Geo-historical locations are important here, as Rangan clearly underlines,
in this issue. The relevance is not dictated by geo-historical determinism,
but by the geo-historical configurations of the colonial past and the ways
in which colonial differences have affected the materiality of life,
transforming subjectivity and the meaning of humanness, life, nature,
Colonization and decolonization were and are not the same in Mexico,
Algeria, Jamaica, or India. The theory that difference makes is not only
racial but also geo-historical. Geo-historical locations and racial
differences are, of course, linked in the imaginary of the modern/colonial
world through the colonial difference. The modern/colonial world is
indeed the distribution of the planet organized around colonial
differences. Capitalism, whose expansion was constitutive of modernity
and the Western world, is now crossing the colonial difference. Global
coloniality, at the end of the twentieth century, has two major features. The
first is that capitalism no longer exploits the periphery from the center, but
moved to the periphery; and by doing so, crossed the colonial difference.
The second, as a consequence, is that capitalism could adapt itself to
ideologies other than liberalism and neo-liberalism and to enter in an era

of capitalistic diversity. What possible futures could be imagined under
these conditions?

3. Capital diversity and ethnic differences: translation, border thinking
and diversality

David Harvey (in this issue) placed planning in a tandem with self-
regulation. He focuses on Polanyi’s “great transformation” (Polanyi, 1957)
and the market as a self-regulative mechanism, Conceptually, Polanyi’s
thesis introduced a radical conceptual transformation that, as far as I
know, went unnoticed. And this “great conceptual transformation” could
be explained in two steps. First, it reversed the crucial eighteenth century
distinction between “order” and “chaos” and, indirectly, moved the carpet
from under Hume’s thesis according to which the State was a necessary
“cultural” construction preventing chaos and establishing order. The self-
regulatory principle established by the market shows that the alternative is
not “social chaos” vs “social order” but that there is something in
between, a self-regulatory mechanism, neither natural chaos nor human
management. The second conceptual transformation that indirectly
Polanyi’s thesis suggests, is that Kant’s hopes of modeling the planetary
polis according to the laws of the cosmzos was wrong headed (Mignolo,

2000b). Cosmo-polis cannot longer be imagined today M H._ﬁ émmm ir
circumstances. The second moment of the conceptu :an ot
could be located in Ilya Prigogine’s (1977) n.@<&n§»mos\o chao
natural order. We could, perhaps, read Prigogine %oﬁm_m a SﬁM
eighteenth century opposition between chaos and or MH Mﬁ _wsmﬁ A
“natural order” not governed by laws, as Newton be m<m. ” zB
“self-regulated organism” that can wnooBaommﬁ m own.mEH %1
chaos (Maturana and Varela, 1982). If we follow mra. ogic to mE
can say that the market as a am&m;.nm&mﬁ& Bwo.rmEmBe H,m vmnﬁ
as a “self-regulated organism”. This proposition rammu .Ho,.mﬁomn c m
century distinction between culture mz@ nature, w. Uo it Mmﬁr o
that the technological reproduction of life casts doubts on the m
between organism and mechanism. However, we are :oﬁ\v@ 8T
in which “life” would have to be S-nomnmmﬁmrwnm because t M
longer “natural” reproduction. Once again, It is necessary to ma
istence of both conceptions. .
WMMMMMMM it is the need to control both mmm.nam&mﬁmaﬂ EMoﬁmbM
self-regulated organisms that is relevant 7.08.. ‘;.o som m_u Dﬂ smﬁ
manage and control overthrows the distinction betwee o
culture. Control and management are cultural mOwam o%aamﬁ&wm_
regulated mechanisms and on self-regulated oﬁmmEMBm. .mMH s
and management of nature, and the .ﬁnormo#omﬁ» n.@m@ao Mn& :
introduce, in the last analysis, the ultimate limit of life wu: | e
would be a possible scenario for the mnnosm. consequence Polanyi
if/when the market takes over social regulation and takes it away

hands of the State:

The idea of self-adjusting market 5@:& a mSnW utopia. mﬂnrvm: SMQMM
not exist for any length of time é:“ro.cﬁ annihilating the :M:Nmsmm_
substance of society; it would have wrwmbnm:v\ ﬂmmﬁov&m man m:v ranst
surroundings into a wilderness. H:QSSEK society too anmc.?m o%&:
but whatever measures it took impaired the ma:,-nnm.c ation of the
disorganized industrial life, and thus endangered society in y

is 1 '
(quoted by Harvey, this issue).

In the overall scheme of things or, in the historical <mnmwon .ﬁw
colonial horizon of modernity, the self-regulatory mec &M_ﬂ
market and the planning of the state extended ﬁranm.?oJ !
planet. In a way, they, the Market and %n State, vwnto 9.;&%%@ u.
that explain why decolonization in Asia w:m .>mnnmw mmﬁm_.

challenge the model of the State. Decolonization claimed a sovere
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emergence and consolidation of capitalism linked to the Atlantic from the
sixteenth to the end of the twentieth century. Ferriand Braudel described
four “super-world-economies” that were formed up to the fifteenth century:

The Far East taken as a whole, consisted of three gigantic world-economies: Islam,
overlocking the Indian Ocean from the Red Sea and the Persian Gulf, and
controlling the endless chain of deserts stretching across Asia from Arabia to China;
India, whose influence extended throughout the Indian Cecean, both East and West
of Cape Comorim; and China at once a great territorial power ~ striking deep into
the heart of Asia ~ and a maritime force, controlling the seas and countries borde-
ring the Pacific. And so it had been for many hundreds of years. But between the
fifteenth and eighteenth centuries, it is perhaps permissible to talk of a single world-
econcmy broadly embracing all three (Braudel, 1984, p. 484, italics mine).

Braudel’s would be one interpretation. Other possible interpretations
based on available data, would be to say that between the fifteenth and the
eighteenth century a new “gigantic world economy” emerged, the Atlantic
comnercial circuit, that in three centuries grew up to the level of the
previous one and develop & new economic structure, capitalism. It was
only since the nineteenth century, and particularly with the consolidation
of the British Empire in India, that the Atlantic-capitalist economy began
to “embrace” and impose itself on the other three. At the end of the
twentieth century the scenario is changing again. The economies of the
Far East that coexisted with capitalism from the sixteenth to the
eighteenth century, that began to be transformed by capitalism during the
nineteenth and the twentieth century without becoming capitalist
economies themselves, are embracing and transforming capitalism.
Contrary to the period between the sixteenth to the eighteenth centuries
when strong economic blocs coexisted (and capitalism was one of them),
at the end of the twentieth century a process of capital diversity and
corresponding clash of civilizations is taking place. The process is further
complicated by the ethnic/national differences that shaped subjectivities
during the period of nation/state.

Translation becomes here of essence, although no longer and necessarily in
the sense and direction the concept was established and used from the
perspective of modernity. What are needed are translation theories
suppcrted in macro-narratives from the perspective of coloniality. To
imagine possible futures in a world of diversified capitalism, ethnic
diversity and clashes of civilization (as Kosovo bear witnesses), translation
has to be conceived beyond linguistic proper and beyond the
directionality in which translation and modernity went together in
brewing and exporting global designs. Basically, translation was at the

OLULDND LV yvaluil

service of the building of the _Bomoﬁs\o.o_osw& world. Fra
missionaries translated the Bible from ﬁmﬁws to mec»wr »SQA
knowledge to Latin and Spanish, in order to transmit W Mﬂﬂg
knowledge to Mexican. The same purpose soc.:mrwm \ athew
China practicing a double translation with .o:m-m:mocow wno_nnm
to convert Chinese to Christianity. Translation from Orﬁ.wmo an
to Latin, Italian or Spanish did not have the same mc:nﬁ:.ucH Trans
reverse did not have the purpose of converting Christian Ex
Bhudism or to Nahuatlism, but to better understand those w
for conversion to Christianity. o
%MWMMWMOD and epistemology worked in the same mﬁmo:o:. Q&
entire historical process of building, transforming and maintai
modern/colonial world. When Marx, m&u.mnamm., Derrida, K
Hayeck, etc., are translated into Fzmc»mam in égnr Mw,m meﬁm
specific authors have been written (i.e., German, Englis an m.m
conflicts of the modern-Western world are nwvmomcnn&‘ in the
which Westernization took place in the past five centuries. Tra
from Mandarin, Hindi, Arabic, etc., are not ao:w, like in ﬁrw :
century, with the purpose of importing global designs ?omu Chi
or the Arabic World to the Western world. H&Q@«OR. ﬁ.ro irst qu
be examined in translation is the colonial difference in %m. a-s;
power relations between gmﬁ»mnm“.goi&mm and coloniality. "
first thing to be examined is coloniality owvoémh ) o
Rangan acknowledges Sandercock’s &EB Emﬁ. planning in ¢
diverse and culturally-diversified settings requires both \mnomun
translation between different ‘rationalities’ (this issue, p. MNV. <
with a cautionary note, that the “very process wm attempting b
“inclusive citizenship’ necessitates rational — as in womw.omr: cohe
systematic — and comprehensive m@@nomnr.mm to Emnb«nm . (Rar
issue, p. 52). But, since Rangan does not &mncmm w_mbmﬁm _.”s m:n
(North Atlantic) but in the nmwmm_sﬁ-wmnwmﬁa\. .o.m India, s e mnx
foreground the blind spot in Sandercock’s position (also in Fri
and Harvey’s) when she observes: ‘

Sandercock, for her part, does not even attempt to .&mm:mcmmr Vognmm
d'etat of states in the so-called First, Second and Third World. QF her di
examples of insurgent practices, the character of the .mﬁmﬁn.,_.m Emﬁm
congruent with ‘the modern state’, R"m.mn&nmm of the partic »nwww of st:
and planned action in different countries {Rangan, this issue, p. 53).

“Translation between” different rationalities means %.m@r
directionality of translation in the imaginary of the modern colon
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We come here, in this argument, to the question of the frame for planning,
for any planning, urban or global. The frame cannot be but local from
local histories (in the “center” or in the “peripheries”) in their complex
relations with global designs (e.g., either local histories where global
designs are produced or local histories in where global designs are
received). Macro-narratives from the perspective of coloniality come again
into the picture, now enriched by the concepts of translation, epistemic
transculturation and border thinking. Let’s go back to Harvey’s claim for
the moment of universality and his need for the “definition of political
projects”. Limited to Western global designs (be it the self-regulatory
mechanism of the market, the ambiguities of the neo-liberal states, either
in the North or in the South, or the Marxist emancipatory utopia), Harvey
cannot but look for a “new” abstract universal. For him, and from
Western global designs he has in his horizon, the alternatives to hegemonic
universalism that are not in their turn universal in scope, cannot be but
wezk regionalist projects. The introduction of “thirdness” around the
world, as the Zapatistas illustrate in their paradigmatic and pioneering
example, is for Harvey out of sight.

What do I mean by “thirdness”? I would like to think of possible futures
not in terms of universality or “new abstract universals”, as Harvey as well
as Slavoj Zizek propose (Zizek, 1998) refurbishing Western tradition, in its
liberal and socialist versions, but in terms of diversality (and not
universality). Or, which is rthe same, in terms of “diversity as a universal
project”. T am not thinking “diversity” in terms of ethnicity but in terms of
epistemology in tandem with “universality”. Therefore, di-versality or, still,
pluri-versality in the sense of divers rationalities working toward the
common good. I prefer to imagine, with Marxist philosopher and
theologian of liberation, Franz Hinkelammert, that an-other logic is
neecled to cope with the crisis of the (neo) liberal and the (neo) Marxist
paradigms. He asserts that the current crisis of abstract universalism

cannot be contested with another abstract universalism, although a

universal answer is needed. What Hinkelammert is asking for is an-other
logic that would eventually change the terms rather than the content of the

conversation,

Hinkelammert’s “an-other logic” can be taken in two directions, market

fragmentation and epistemic diversity (or diversality). By “market

fragmentation” he refers to a practice that would counter the global

designs geared toward homogenization; that is, the universal and abstract

principles of global market. One of the task is, for Hinkelammert, the

fragraentation of world market by means of a logic of plurality, which he

concelves as a necessary condition for any liberation project (“Fr:
el mercado mundial mediante una N@.R &m lo E““EN es una ¢
imprescindible de un proyecto de Euanmﬁo.b vow ) (Fragmen
world market by means of a logic of plurality is a :mnnmmm%\ nm
today, for any liberation project) (1997, p. Nw.wv. O.s ﬁrnaoﬁﬁ er
“fragmentation of the market” aam.% an 5»@5»@.. or M
philosophy) that Hinkelammert finds in one of ﬁro. N»Wm:mﬁ»m s
build a world composed of many worlds. “Inclusion” is zom %m
imaginary, since the image of a world composed by many Jon s
a network of worlds (without a center) H.m&Q. ﬁrwn a circle or
which the marginals will be “included” i:rS an E&cnrnm. pr
center, The Zapatistas’s claim is not mnn H.sn_cm.po: into the univers
the simple right of participation in building diversality.

4. Concluding remarks: radical planning, critical theory, radi
transformations

In her contribution to the book on liberation ecology m&ﬁ.& b
Peet and Michal Watts (Peet and Watts, 1996), Rangan studied
movements in Nepal and, based on this .mEm& she m%ms.ummvm ¢
existing critique to developmental theories. She concludes by

that:

As the Urraranchal movement sends out its BommmmnaOm mm.nc?nowwnw
social justice, scholarly criticism of “*B&aa,\&o?.sgﬁ Amrﬂmv Hwoomw A_
as a mechanism of underdevelopraent (Gadgil and Om a, ,

alternatives zo development (Escobar, 1995), bears the curious aﬂE ﬁwm a
populism. It seems ironic that contemporary scholarly anv»ﬁm .m ) M
“post-development” era, just when voices from the Sﬁm::m... 0 m
discourses of difference and alternative culture — are deman. Emom €
greater access tO a more generous idea of development (Rangan, 1996, 1

Rangan is here confusing - it seems to me — nmmos,b. with QMH.E
and she is assuming that the struggle shall go only in one dir
direction demanded by social movements. ,.H.Em:vomﬁos has fi
the “curious aura of a reactionary populism”. What wwbm_ﬁ
distinguish here is that the Qa@:.m to mo<&ow805 an w
alternatives to development is a Q:Ec.n addressed to the Hm
implementation of global designs as, for instances, the report On
Commission on Environment and Development (Escobar, 19
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